Examining The Lotus Sutra’s Idealism”™
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1-0 The Lotus Sutra’s premise that all human beings possess the buddha-nature and are
capable of attaining enlightenment is accepted everywhere by followers of the Mahayana
tradition.

1-1 An all-inclusive prediction is given to ye ’pr ke-cid...tan...kula-putran

va kula-duhitir va..(men or women of good intent) that they will attain

anuttara-samyak-sambodhi, i.e, the highest complete enlightenment, in chapter ten,

“ Dharma-bhanaka’”:
ve ’pi ke-cid Bhaisajyargja tathagatasya parinirvrtasyémam dharma-paryayam
Ssrosyanty antasa eka-gatham api srutva ’ntasa ekenapi
cittotpadendbhyanumoda=yisyanti tan apy aham Bhaisajyaraja kula-putran va
kula-duhitir va vyakaromy
anuttarayam samyak-sambodhau /
{Chap. X; KN224.8; WT196.11}
Oh, Bhaisajyaraja, in the time after the Buddha’s passing, those who will hear
ofthis Dharma-way (dharma-paryaya), even by a single verse, and who, even with
part of their mind, will willingly accept it, I predict to those men or women of
good intent, oh Bhaisajyaraja, that they will be in [the realm of] annutara
samyak-sambodhi.
< NINHGEEE 2 % . BHE ANREIER T E A, —QEE . RAEREREL
=% = EHEF0, Taisho 9.30c>
The use of kula-putra and kula-duhitr indicates people in general; the use of these
terms shows the sutra’s intent to convey that all people—without discrimination as to
gender, age, etc.—are to be the beneficiaries of the prediction.

Successively, the quoted reference poses the question, “what kinds of beings will
become Buddha?” The answer clearly indicates the kula-putras or kula-duhitrs who
are mentioned in the reference above. This construction can be acknowledged as a
confirmation of the sutra’s attitude of non-discrimination.

tatra Bhaisajyardja yah kas-cid anyatarah puruso va stri vaivam vadet | kidrsah

khalv api te sattva bhavisyanty anagate ’dhvani tathagata arhantah samyak-
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sambuddha iti | tasya Bhaisajyaraja purusasya va striya va sa kula-putro va kula-
duhita va darsayitavyah
{Chap. X; WT197.6;KN225.11,anyatarah va puruso stri, misread in WT197 notel}
Then, Bhaisajyaraja, if any other man or woman would ask you what sorts of
beings will indeed become tathagatas arhats samyak-sambuddhas in the future,
you should show such a man or woman of good intent to that man or woman.
HE A NRMTERAPRARACE MM, ERERE N R AR ML IFEM Taisho 9.
30 F>
1-2 At the end of the sutra’s main section (by Kumarajiva’ s version, thought to have
the original construction regarding the order of the chapters), there is the story, in chapter
nineteen, “ Sadaparibhita,” of a bodhisattva who was Sékyamuni in a previous life.
The only practice this bodhisattva does is to say to anyone he meets, regardless of that
person’s reaction, “Live as a bodhisattva, and you will become a Buddha”:
ndham ayusmanto yusmakam paribhavami [aparibhiata yiayam/tat kasya hetoh/
sarve hi bhavanto bodhisattva-caryam carantu [/bhavisyatha yayam tathagata
arhantah samyak-sambuddha iti
{Chap. XIX; KN378.1; WT320.5}
Gentlemen! I do not belittle you; you are not those who are belittled. What is
the reason for this? All of you honorable men must do bodhisattva practices.
You will become buddhas (tathagata arhantah samhak-sambuddha).
nédham bhaginyo.......... [almost identical content]

{Chap. XIX; KN378.6;WT320.12}
Ladies! | don't.........

< (R e LA T R b b o e S R R FR A MR R 5. ) RIREAE AR
e, pr LA, AT S eSS 5 1EM.  (dyusmanto (gentlemen), bhaginyo
(ladies) are not translated literally} Taisho 9.50 T >
As the story unfolds, it depicts that Sadaparibhtita, following his efforts at that
practice, had an opportunity to hear the teaching of the Lotus Sutra. The sutra shows in
this way that the goal of encountering the sutra was not the motivation for his original
efforts; rather, his practice was the manifestation of his own spirit. In this particular story
the sutra is expressing its basic premise vis-a-vis the human spirit, i.e., it is expressing its

undiscriminating confidence in the spirit of all human beings.

2-0 However, there are different, and even conflicting, interpretations with regard to the
application of the sutra’s premise of non-discrimination. Even within a single
organization of followers of the sutra, practitioners of its particular teaching may differ
with each other in their individual approaches. Concerning the text of the sutra, when

only selected portions are read or quoted without regard to the entire context, different



meanings can be attributed to what the sutra is saying.
2-1 In the case of chapter ten, “ Dharma-Bhanaka,” even though the sutra has said that a
potential dharma-bhanaka is a kula-putra or kula-duhitr, i.e., an ordinary person
who hears the sutra’s teaching, when the sutra gives descriptions of individual
dharma-bhanakas, it seems to indicate that such individuals are special ones:
sa hi Bhaisajyaraja kula-putro va kula-duhita va tathagato veditavyah
sadevakena lokena tasya ca tathagatasyaivam sat-karah kartavyo
{Chap. X; KN226.1; WT197.14}
Indeed, Bhaisajyaraja, that man or woman of good intent should be discerned as a
tathagata and should be revered in the same manner as a tathagata by the
beings, as well as by the residents of the heavens, in this world.
<EHBRFERAN - - RAUNEHPTEES, BLUARHER Mt 2, Taisho9.30.c>
The sutra goes on to specially emphasize the position of the dharma-bhanaka:
parinispannah sa Bhaisajyaraja kula-putro va kula duhita va)’ nuttarayam
samyak-sambodhau veditavyas tathagata-darsi callveditavyo lokasya
hitanukampakah pranidhana-vasendpapanno ’smifi Jambudvipe manugsyesv asya
dharma-paryayasya samprakasanatayai /
{Chap. X; KN226.6; WT197.22}
Such a man or woman of good intent should be, Bhaisajyaraja, discerned as
being established in anuttara samyak-sambodhi. That person should also be
discerned as being like a tathagata (tathagata-darsin) who, with a desire for the
happiness of the world, wishes to appear among the people of this Jambudvipa
toexpound this Dharma-way (dharma-paryaya).
EH R KRR, ROBLRIHR L M =g = R . RRURA A R,
JE 15 53 B b 15 3R, Taisho 9.30.c>
It is a delicate problem to grasp the meaning of tathagata-darsin in the foregoing
citation (Kumarajiva, in his reading, translated the compound as “great bodhisattva”).
However, the sutra’s intent can be understood through its ensuing expression:
tathagata-ditah sa Bhaisajyaraja kula-putro va kula-duhita va veditavyah
{Chap. X; KN226.11; WT198.2}
the man or woman of good intent should be acknowledged as an envoy of the
tathagata.
< FE NAINA A Taisho 9.30.c>
The concept of anuttara samyak-sambodhi in the sutra is that of a realm in which
there are not only buddhas, but which bodhisattvas can also experience as a result of their

desire and efforts (I examined and reported on this at the 10th TABS conference, which is
published in Indian Journal of Buddhist Studies Vol. IV, No.l 1992, of BJK Institute of

Buddhist and Asian Studies, Varanasi). Based only on the above selections, a reader may



misconceive a dharma-bhanaka as being a buddha, a person equivalent to a buddha, or
at least as a buddha’s “special deputy.” Reading the entire chapter, however, one will
encounter the following at its conclusion:
ye capi tasy’ asrita bhonti sattvas
te bodhisattva laghu bhonti sarve /
{Chap. Xvs35; KN238.3; WT205.19}
and so, those beings who rely on them
will all easily become bodhisattvas
<HEBAUTIERT  EFFEREE Taisho 9.32.6>
We can find here the sutra’s intent to open the Way to all beings. It shows the sutra’s

concept to value the positive attitude of being its ambassador, i.e., to value those who act

as dharma-bhanaka through their efforts to communicate with others about the sutra.

3-0 The charm and power of the Lotus Sutra is found in the fact that it entrusts the task
of personal and societal benefit to human beings themselves. Yet, why would the Sutra
propose to do this if these same human beings are people who are not buddhas, who are
not even bodhisattvas who have reached the stage of non-regression, and who are
constantly misled by their own intentions and desires?
3-1 The sutra is realistic in its assessment of the condition of human beings. The verse
portion of chapter two, “Upaya-kausalya,” describes a condition of beings in relation to
a lack of fortune based upon wisdom (prajriia). They become blinded (andhi-krta) by
desire (kama) and they don’t seek the way that leads to the end of sufferings (duhkha:
dukha) in the six states of existence, which are a succession of sufferings:
aham pI pasyami daridra-sattvan
prajaaya punyehi ca viprahinan /
praskanna samsari niruddha durge
magnah punah duhkha-paramparasu //
trsna-vilagnas camari ’va vale
kamair ihandhi-krta sarva-kalam /
na buddham esanti maha ’nubhavam
na dharma marganti dukhinta-gaminam //
gatisu satsu parigrddha-cittah
kudrsti-drstisu sthita akampyah /
duhkhatu duhkham prativedamanah /
karunya mahyam balavan tu tesu //
{Chap. 1Ivv110-112; WT52.20 (KN54.7)}
I, indeed, look at the sentient beings in difficulties

who are lacking the fortune based upon wisdom /



Being in the flow of worldly affairs, being confined to the worst life,
Being drowned, furthermore, in a succession of sufferings //
Being attached to thirsts like the tail is to the mountain cow
They always become blinded by desire in this existence /
They don’ t seek for Buddha, who has great power,
Or the teaching that leads to the end of suffering //
In the six states of existence, their attached minds
Do not move, standing on the thoughts of false views /
Encountering suffering after suffering
However, my compassion for them has the power //
<EFIRER ROUGBIRE RONERAE ASEEE OAAEERE R R
WERIAR mighER UAEA SEEFTL AR KEEE
TRAGEARD L LUK REsR/AER M KAEL Taisho 9.9b >
3-2 The description from chapter two quoted above (3-1) can be seen as one that is a
pre-description of the condition of the beings, including such dreadful ones as yaksas, in
the metaphor of the burning house in chapter three, “Aupamya.” The metaphor says that
there are five hundred beings in the burning house (dvayor va trayanam va

caturpnam va pafcanam va prani-satanam, KN72.4; WT69.18; — & A 9% 7./ ATaisho 9.

12.b; also in vs41, satana paficana - - - praninam, KN83.3; WT77.6; Hf & A Taisho 9.13.c)
while the number of children who can escape from the burning house through the gate is
only twenty (pardca va dasa va vimsatir va;, KN72.8; WT69.24; &+, —+, &kE =+
Taisho 9.12.b; and in vs75, vimsa, KN88.3; WT82.16; not translated, only 7% 1% Taisho 9.
14b).
3-3 The metaphor of the burning house in chapter three is given in both prose and verse.
The verse section is particularly graphic in its description of the conditions inside the
house. It could be said that the “law of the jungle” is in effect there, and the metaphor is
suggesting that such is the reality of human society. Verse 49 of the narration says:
yada ca te yaksa bhavanti trptah
para-sattva khaditva suraudra-cittah /
para-sattva-mamsaih paritrpta-gatrah
kalaham tada tatra karonti tivram //
(Chap. I1Ivs49; KN84.5; WT78.14)
And when these yaksas become satisfied,
Having, with ferocious minds, eaten other beings /
And filled their stomachs with the flesh of others’ bodies,
They then engage in keener competition //
< (KXFR SlRZ) BBt EOEE RS2 R R Taisho 9.14a >

3-4 In the explanation of the metaphor, the children who are able to escape from the



house—those who can hear and accept the explanation and encouragement of their

father, i.e., the Buddha—are described as the children of the Buddha (buddha-putra,
IMIvs93; KN91.2; WT85.21; (G&1 Taisho 9.15.a) who are encouraged to “ride” the
Buddha’s vehicle (bauddha yana, 11Ivs98; KN91.12; WT86.14; %% & Taisho 9.15.a). No
explanation can be found regarding the fate of beings other than the children, but an
explanation can be found of what happens (vipaka, 1llvv112;113; KN93.14, 94.2;WT88.24,
89.2; (UlEh—1u) {HRIMFE), £ Taisho 9.15.b) when the Buddha’s teachings are, by intent,
not heard and acknowledged (Jksip, Chap. Illvv.112,113; KN93.13,94.1; WT88.21,25; 7%, #
BEMMEEER - - - FER¥ Taisho 9.15.b).
3-5 Various living conditions resulting from the consequences of that are described,
starting from the conditions of those born in hells, to those born as animals, to those born
as human beings:
purus’ atmabhavam ca yada labhante
te kundaka lanigaka bhonti tatra /
kubja ’tha kana ca jada jaghanya
asraddadhanta ima sitra mahyam //
apratyaniyas ca bhavanti loke
puti mukha tesa pravati gandhah /
vaksa graho ukrami tesa kaye
asraddadhantan’ ima buddha-bodhim //
{Chap. IIIvv122, 123; WT90.12; (KN95.5)}
When born as human beings
Their limbs will not have good function /
They will have troubles of body and back, and have bad sight and sound,
Those who do not accept this sutra that I teach. //
They will also not be welcomed by society,
Their breath will always be foul /
The spirit of yaksa will infuse them,
Those who do not believe in this buddha-awareness.
<FEEBmA GHIREEST R EBRWE ATsi ARNMESZ, HARER
SRR % Taisho 9.15.c >
The description consists of thirteen verses, continuing to vs.134. Including the previous
verses beginning at vs.112, these descriptions reveal what the sutra considers to be the
essential condition of human life itself. The examples must reflect the typically real
situation of human difficulties and the unwholesome conditions of the people during the
time of the compilation of this sutra. Verse 131 says that “the grounds of their gardens”
will become as hell for them, and the conditions of their homes are apaya-bhumi,

unwholesome states of life (udyana-bhami narako ’sya bhoti nivesanam tasya apdya-



bhamih, KN96.11; WT91.26; & Mk ARSI (EAREE 400 45 Taisho 9.15¢). And vs.
133 describes them having physical woes such as vicarcika, kanda, which can be
translated as tumors or rashes or, in another sense, psoriasis; and also paman, kustha,

kilasa, which can be accepted as both the physical condition and the actual suffering of
leprosy (KN96.16, WT92.6; /AKIEHz  #7#iiE/E Taisho.9.16.a). The sutra’s ideal concept, as
seen in from the perspective of the Buddha, is that the whole human life situation, i.e.,
physical and social matters as well as spiritual ones, can be changed or improved through
development of their own awareness and subsequent reformation of their spiritual
condition. However, if one takes the compilers of the sutra to be the actual authors of the
explanation, the contents of this part can be seen as an aggressive criticism of those who
hold views opposing those of the followers of this sutra. The correct reading can be

grasped through a comprehensive understanding of the entire text.

4-0 As for acknowledging the sutra’s attitude toward people through the reading of the
entire text, we must examine the instructions given to one who would be its evangelist.
4-1 At the beginning of the particular section of chapter three which was just examined,
Sariputra was ordered by the Buddha to not expound the teaching (ma - - tvam - -
vadesi etat; KN93.11; WT88.17) to people whose attitudes render them unable to value it
properly.

In the middle of the sutra, however, after the discussion in chapter ten regarding who
will be expounders of the sutra, in chapter thirteen a discussion regarding the attitudes of
such evangelists appears:

punar aparam Manjusrir bodhisattvo mahasattvas tathagatasya parinirvrtasya
pascime kale pascime samaye pascimayam panfcasatyam saddharma-vipralope
vartamana imam dharma-paryayam samprakasayitu-kamah sukha-sthito bhavati
sa sukha-sthitas ca dharmam bhasate kaya-gatam va pustaka-gatam va | paresamca
desayamano nddhimatram upalambha-jatiyo bhavati na cdnyan dharma-
bhanakan bhiksin parivadati na cdvarnam bhasate na cdvarnam niscarayati na
cdanyesam sravaka-yaniyanam bhiksinam nama grhitva ’varnam bhasate na
cdvarnam carayati na ca tesam antike pratyarthika-samjii bhavati/ tat kasya
hetoh | yatha ’pidam sukha-sthana-sthitatvat | sa agat’ agatanam
dharmasravanikanam anuparigrahikaya anabhyasiyaya dharmam desayati /
avivadamano na ca prasnam prstah sravaka-yanena visarjayati | api tu khalu
punas tatha visarjayati yatha buddha-jianam abhisambudhyate //

{Chap XIII; WT241.7 (KN282.9,)}

Furthermore, oh Manjusri, in the five hundred years following the Tathagata’ s
passing when acceptance of the saddharma is interrupted, the bodhisattva

mahasattva who wishes to expound this Dharma-way remains at tranquil



ease. He teaches the Dharma, remembered or recorded, in a peaceful state, and
explains to others without losing his composure; neither critical of various
dharma-expounding monks nor spreading rumors or speaking ill of them. He does
not refer to the various monks of sravaka-yanas by name; neither does he
spreadrumors nor speak ill of them, or engage in hostile rivalry with them. What is
thereason for this? Certainly it is that his condition is one of tranquil ease.

He teaches the Dharma to those who come, one-by-one, with compassion and

with smiles. He does not reply to questions by argument or by way of the

sravaka. Rather, he replys in ways to make inquirers become awakened to the
Buddha’ s wisdom.

< XOCERETA, AR A ARIE T . BREBURAFE, MEEZEAT, 35 0 ER il Ry, N8
RN BRSO, IRRNERFEERIERT, ARG R, VR IR B
ARG B E, JUPRAELRRZ L, BEMRZYELE, EAEE RUHE,

APTEERT ., ANLUINRIEZ B LURTR M RS il 515 — U4, Taisho 9.37¢>
4-2 At the beginning of chapter seventeen, the story shows a dramatic change regarding

the attitude of followers who are evangelists. The description says that when anyone,
even a child, hears something of extreme value, that person will share it with whomever
he or she next encounters.
yah kas-cid Ajita kula-putro va kula-duhita va tathagatasya parinirvrtasyémam
dharma-paryayam desyamanam samprakasyamanam srnuyad bhiksur va bhiksuni
vipasako vipasika va vijna-puruso va kumarako va kumarika va srutva
cabhyanumodet /sacet tato dharma-sravanad utthaya prakramet sa ca vihara-gatova
grha-gato va ’ranya-gato va vithi-gato va grama-gato va janapada-gato va
tan hetums tani karanani tam dharmam yatha-srutam yathédgrhitam yatha-
balam aparasya sattvasy’ acaksita...
{Chap. XVII; KN345.7; WT292.10}
Suppose that a man or woman, oh Ajita, in the time following the Buddha’ s
passing, whether a monk or a nun, a lay man or a lay woman, a person of
discretion, or just a boy or a girl, hears this Dharma-way shown and explained,
responds with joy, and then departs from the dharma assembly and goes,
by happenstance, for instance, to a monastery, to his or her home, to the woods, to
a town, to a village, or to a place crowded with people, and speaks of the
Dharma that he or she has heard to other people according to their capacity to
understand.
<PleZe, AARBRTR, IR SRR KR E R RS, HEEEEC.,
TEEE R ERIR, AT 2P M R EOR AR VE B, AT, (A RERBLE
KHGH) BES{H, Taisho 9.46B>
This can be seen as indicating a level of willingness for human beings, and can be



seen as setting the stage for the story, in chapter nineteen, of Sadaparibhiita. While the
story of Sadaparibhiita was previously referred to in (1-2), another aspect of it is treated

here. Sadaparibhuta’ s message to everyone was “I do not belittle you... .” When hearers
were not impressed with his message and were antagonistic to the point of hurling bricks

or stakes at him, he merely moved out of range of thrown objects and repeated his
message even louder (KN379.2; WT320.24). In showing that the bodhisattva did not
abandon his effort of saying, “I do not belittle you...” to all people without exception, the

narrative is suggesting to the followers the sutra’s attitude toward perseverance.

5-0 In the construction of Kumarajiva’ s version, the chapters that come as addenda can
be said to maintain the attitudes shown in the sutra’s main part.

5-1 The chapters on Gadgadasvara and Avalokitesvara (Chapters XXIII and XXIV)
have suggestions regarding people’s role with the framework of communication that we
have not seen previously in the sutra. In the Gadgadasvara chapter we find:
bhagavan aha /| esa khalu punah Padmasrir Gadgadasvaro bodhisattvo
mahasattvo bahubhi ripair imam Saddharmapundarikam dharma-paryayam
desayati sma |
{Chap. XXIII; KN432.10; WT358.13}
The Bhagavat said,“Indeed, Padmasri, this bodhisattva  mahasattva
Gadgadasvaraalso showed this Saddharmapundarika Dharma-way by manifesting
himself in many forms.”
<R, VRABRWEEPEH SR, MR B L RIER AR, SR
Taisho.9.56.a>
Examples of the forms in which the bodhisattva appeared are then given, including:
wealthy merchant (sresghin), householder (grha-pati), civic leader (naigama), their wives
(Sresthi-bharya, grhapati-bharya, naigama-bharya), and also children (daraka, darika),
(KN433.6;WT358.22). As for the Avalokitesvara chapter, the Chinese version has almost
the same contents as the Gadgadasvara chapter, but all of the Sanskrit manuscripts that
are available for examination do not have this part (KN445.6; WT365.28, if the part existed).

The part from Kumarajiva’ s version reads:
<MELLRHEHFEE, MBEEESMBHRIE, « - Ethd - - =5y - - B@EMy - -,

ML RE Bty ERMm L RS, WMk B, BUED®E LS GE
& HNHLE 5 oLy RS L Taisho 9.57b>

. and for one who needs to be rescued by the wealthy person, he expounds the dharma by
appearing as them. ....or the house holder....or the civic leader...or the brahman... and for one who
needs to be rescued by the wife of a wealthy person, or of a householder, or of a civic leader, or of a
brahman, he expounds the dharma by appearing as those wives, and for one who needs to be

rescued by a boy or a girl, he expounds the



dharma by appearing as a boy or a girl.

The sutra describes how both bodhisattvas will appear in this world in many differing
manifestations, like buddhas, boys or girls, people in all walks of life, and even as our
spouses. Thus the sutra is indicating that human communication is a key for the
betterment of its society.

5-2 The final chapter of the sutra might be considered as containing its admonition to
humanity. This “Samantabhadritsahana” chapter expresses how the evangelists of the
sutra are watched over and protected, and contains almost the same description as the

resulting conditions when the teachings are, by intent, not heard and acknowledged.

6-0 The final repetition of its admonition to humanity reflects the actual condition of
human society during the time of the compilation of the text. The condition is all the same
in our modern society. The value and importance of the sutra’s perspective is underlined
through its premise that human beings possess a basic and essential nature of goodness,
and that, through their own actions and attitudes, they can engineer the improvement of

themselves and their society.



